DARUL IFTAA MAHMUDIYYAH

Vg
7
7
&
V4
Y 4
iy

F

LB

DARUL IFTAA MAHMUDIYYAH

35 CANDELLA RD. SHERWOOD, DURBAN
T : 031-207-5772 F: 086-692-7275




Contents

Darul Iftaa Annual Report — 2012

Syllabus for Iftaa Course at the Darul Iftaa

Forward to the research papers

Compilation of the Qur’an and related matters
Forward
Introduction
Preservation of the Qur'an during the era of Rasullullah #5..............ococeveneeeceneinenieicneecneniescseseesseseenens 11
Memorizing the Qur'an
Recording of the Qur'an
Collection and compilation of the Quran during the Khilafah of Hadbrat Abi Bakr «
Compilation and Gathering of the Quran during the Khilafah of Hadbrat Uthman s...............evevicenininnnne. 14
Seven HUIIL OF O1E7 ..........cooovvviviiiiiiiiiiiiiicic 15
SCVH HUFI .ottt 18
The seven Qurra’
Llustrative excample of Qira’at e Sab’ah
Number of Qira’at

Seven Qird’at or Seven FHUITS...........c.ccccuvuvivinivinininiiiiiiiccccccee s 25
Conclusion

Llustration of the abovementioned synopsis

Bibliography

Webliography

APPENAICES: ... 32
12 differences between the Ash‘aris & Maturidis in matters of doctrine

1. Takwin (bringing into being): DIfference in creating: ..............uweuvivieneuvininiuiueiiiiiiessisisesisssssssssssssssssssesns 34
2. 8PCCCH (KQLAI): ..t 34
3. Difference in Allah being ascribed with DiRmab: ...................c.ccvvcuiiviniiiiininiiiciniciiesicesisisessss s 35
4. Difference in the happiness (ridha’) of Allabh being connected to everything: .............cuveuvevivucuvinivcinininicncnnin. 35

6. Difference in whether taklif can be perceived by the intellect: ................c.oovucvviviioiiviiniiiiniiiciiiicceiieeines 36
7. Difference with regards to fortune (sa’adah) and wretchedness (Shaqamab): ..................cvvviicevniicunivinncnnn. 36
8. Can dishelief (Rufr) be PArdoned: ...................ccooveucuviniiiiiviniiiiiiiiiicisisicssitessise s 36
9. Difference with regards to the eternal abode in the Hereaffer: ... 37

11. Does a prophet have 10 be @ male: ...................cucuviiuciiiviiiiiiiiiiiiciiicicineccsiceesse s 37
12. Difference with regards to what the action of a person is termed @s: .............cccvvvvvivievivisiniciiisiicsisiniacnns 38
The issue of ‘Machine Slaughter / Mechanical Slaughter’
ATCAS OF CONCONN: ..ttt 44
1. The passage of chickens through electrified water prior to the slaughter
2. The cutting of the throat with a rotating blade
3. The obligation of mentioning AUah’s NAIMIE: ..............cocuveveviviiiiiiiiiiiiiiiiiicerss s 46
4. The delay between the tasmiyab and the slaughter (dhabh)
5. Can the function of the antomated mechanical knife be attributed to the 0perator? ...............evcvvinvcucuninecnenns 51
6. The passage of chickens through hot water after slanghtering




80 4 o My skally dldl o) b o

Darul Iftaa Annual Report — 2012

Alhamdulillah, with the Fadhl and grace of Allah Ta’ala, the Darul Iftaa was established in January,
2011. The Darul Iftaa was named “Darul Iftaa Mahmudiyyah” by Hazrath Mufti Ahmed Khanpuri
Saheb (Damat Barakatuhum) in the blessed city of Madeenah Munawwarah. “Mahmudiyyah” is
attributed to my Sheikh and Murshid, Mufti A’zam, Hazrath Mufti Mahmood al- Hasan Gangohi
(Rahmatullahi Alayhi).

Presently, there are twelve students studying the Iftaa course. They are from:
1. United States of America — 5 students

2. United Kingdom — 2 students

3. Jamaica

4. Mozambique

5. South Aftica - 2 students

6. Canada

There are many Ulama from many parts of the world who have applied to study Iftaa. They could
not be accommodated due to lack of adequate facilities. The Darul Iftaa has therefore embarked on
an expansion project.

Mufti Faizal Riza Saheb of Melbourne, Australia was a correspondence student for three years. He
came to South Africa last year and completed the Iftaa course. Since then, Mufti Faizal Saheb has
established the first Darul Iftaa in Melbourne, Australia.

Alhamdulillah, four students will be graduating today.

Mufti Faraz Ibn Adam of UK will be settling in Ireland and establishing the first Darul Iftaa there.
Mufti Faisal Bin Abdul Hameed of Canada will be establishing a Darul Iftaa in Montreal to serve
Quebec and the Western Maritime provinces of Canada.

The Iftaa course is covered over two years. The Iftaa syllabus is included in the booklet. The
following researches are also included in the pack:

1. Compilation of the Qur’an and related matters
2. The differences between the Maturidiyyah and Asha’irah
3. Research on Mechanical Slaughter




The Darul Iftaa also offers a “Takhassus Fil Tafseer and Takhassus Fil Hadeeth” course.

In the past year, the Darul Iftaa arranged two Ulama gatherings. One with Hazrath Mufti Ahmed
Khanpuri Saheb (Damat Barakatuhum) and the other with Hazrath Moulana Suleiman Choksi
Saheb (Damat Barakatuhum).

In the course of the year, we have been honoured with the presence of many visiting Ulama from
around the country and abroad.

The Darul Iftaa conducted three Shariah Compliant Business Campaign programmes.
Alhamdulillah, the response from the public was overwhelming. We have requests to conduct these
programmes in Johannesburg, Port Elizabeth and Cape Town.

We have set up a Shariah compliant investment scheme upon the request of Stonevest Investments
and officially launched the product last year.

The Darul Iftaa receives approximately 15-20 telephonic queries daily and answers 20 —25 Fatawa
on a daily basis. Thus far, approximately 3500 Fatawa were issued.

The queries come through the askimam and daruliftaa websites. This is apart from the fax queries
and estate matters.

The Darul Iftaa conducts a BEEP (Business Educational Empowerment Programme.) Thousands
of subscribers receive emails on business matters on a daily basis. The purpose of this programme is
to educate and guide the Ummah on Mu’amalat.

The “Contemporary Fatawaa” is a compilation of the BEEP programme upon the advice of
Hazrath Mufti Ahmed Khanpuri Saheb (Damat Barakatuhum).

Alhamdulillah, we frequently research Jadeed issues and circulate such Tahqeeq to the Ulama. Many
Ulama expressed their appreciation on these researches and also requested us to conduct Ulama
classes to refreshen them on Figh and keep them up to date with contemporary issues. This request
is being considered and it is hoped that it will be implemented once the new premises are up. Some
of the researches forwarded to the Ulama are:

1. Hadeeth of Dajjal and Jassasah

2. Touching an English copy of the Qur’an without Wudhu
3. Du’aa before eating

4. The Islamic perspective on Shooting stars

5. Talaaq and Qiyaas

We are currently preparing a case against Qadianism under the instruction of Hazrath Mufti Ahmed
Khanpuri Saheb (Damat Barakatuhum). This case will be presented in the high court of Hyderabad,
India. We will circulate this research to you once it is completed.




We have also conducted three programmes for women related to marital problems. The recordings
of these programmes have been uploaded on the ideal woman website. This website is run by
women and fully supervised by the Darul Iftaa.

The Darul Iftaa conducted 13 mediations and arbitrations in the past year.
The following publications were distributed by the Darul Iftaa:

1. Contemporary Fatawaa

2. Mudarabah contract

3. Partnership agreement

4. Lease agreement

5. Al- Mahmood publication
6. Business Ethics

7. Activities of the Darul Iftaa
8. Wills and Estates
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. Family Values
0. Creditors Rights and Debt Management

The following websites are run by the Darul Iftaa:

1. askimam.org — a Fatwa portal housing approximately 20 000 Fatawa.
daruliftaa.net — the official Darul Iftaa website which houses figh researches, Shariah
Compliancy documents, lectures, etc.
daralmahmood.org — A website dedicated to serve the needs of Islaah and Tazkiyah of the
Ummat.

4. idealwoman.org —a website dedicated to serve the needs of woman.

We make du‘@’ that Allah Ta‘ala grant us Ikhlas and Qubuliyat in our efforts and let his shade of
mercy envelope us at all times, Ameen.

I take this opportunity to express my heartfelt gratitude to the Imam of Musjid us- Saliheen,
Hazrath Moulana Ahmed Chohan Saheb (Damat Barakatuhum) and the honourable trustees and
responsible people, namely Hafiz Suleman Makda, Hafiz Shakir Desai, Hajee Prof. Randeree for
providing the facilities, venue and meals for this Jalsa.

The unflinching support of the trustees of Musjid us- Saliheen and the general people of Sherwood
and the surrounding areas ever since I came to Sherwood jolted my thinking of the existence of a

far better part of the world.

May Allah (Subhanahu Wa Ta’ala) reward you abundantly for your Ikraam and increase our love
and Mahabbat for His pleasure. Aameen.

(Mutfti) Ebrahim Desai
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Forward

Muhtaram ‘Ulama’ Kiram,

Assalamu Alaykum Wa Rahmatullahi Wa Barakatuhu

We take pleasure in presenting to you the following researches conducted by the Darul Iftaa.
1) Compilation of the Qur’an and related matters

The difference between the compilations of Hadhrat Abu Bakr (Radhiyallahu Anhu) and Hazrath
Uthman (Radhiyallahu Anhu) and what did Hadhrat Uthman (Radhiyallahu Anhu) do in His
compilation. This research also deals with Sab’ah Ahruf, dialects and different scripts of the Qur’an.

This research was done by Ismail Desai and was presented to the senior Qurra, namely, Qari Ayoob
Essack Saheb, Qari Abdullah Motara Saheb, Qari Ismail Desai Saheb, Qari Nazeer Salajee Saheb
and others for attestation.

2) Twelve differences between Asha’ira and Maturidiyya.

While some differences may be Lafdhi, others cannot be easily termed as that. Both are from the
Ahl al- Sunnah Wa al- Jama‘ah. This research was also done by Mufti Faraz Ibn Adam.

3) Machine slaughter
This research was done as a thesis by Mufti Faraz Ibn Adam from UK.
We hope these researches will make an interesting read.

We request your Du’aas for Ikhlaas and sincerity.

Mufti Ebrahim Desai




Compilation of the Quran
and related matters




Forward

All praise is due to Almighty Allah who revealed the Qur’an upon His servant, and allowed no
corruption in it, and salutations upon the final messenger of Allah. (Peace be upon him).

The mere recitation of the verses of the Qur’an was declared an act of worship in its own right. Its
recitation and memorisation, even without understanding its meaning, has been an important
subject of learning since its revelation. The scholars of Islam have written voluminous books on the
various aspects connected to the sciences of the Qur’an. Amongst these is the science of Tajweed
and Qiraat.

The treatise at hand by Mufti Ismail bin Mufti Ebrahim Desai sahib, which has dealt with the issue
of the variant readings of the Qur’an (Qira’aat), coupled with the relevant references from the
authentic sources is a valuable contribution to this field of study. This subject has been very fiercely
debated in academic circles, and is regarded as the most difficult amongst the branches of Qur’anic
sciences. Despite this, I am pleased to say that Mufti Ismail sahib has done a splendid job in
expounding on this extremely difficult topic.

I have studied the material thoroughly, and made some recommendations and suggestions which
Mufti Ismail sahib has happily incorporated into the book.

I pray to Allah Ta’ala that He grants acceptance to his effort and makes it a means of salvation for
him and all those who were instrumental in whatever form, in bringing it to fruition. Aameen.

(Qari) Ayoob bin Ebrahim Essack
Darul Uloom Zakariyya

Lenasia

South Africa

29 Rajab 1433 / 19 June 2012.




Introduction

As Muslims, we pride ourselves with the Qur’an which is unmatched in every aspect of literary
ingeniousness.

One of the most striking miracles of the Qur’an is the unique preservation of the Qur’an which has
survived many epochs and ages without a single alteration, interpolation or mistake.

Allah (Subhanahu Wa Ta’ala) says:
osld 4 Bly S Ly 4 )
“Indeed we have revealed the reminder (Qur’an) and we shall preserve it” (Al- Qur’aan, 15: 9)
Allah (Subhanaha Wa Ta’ala) says:
&l 5 anm Lo o

“Surely upon us rests the collection and recitation of the Qur’an” (Al- Qur’an, 75: 17)

Preservation of the Qur’an during the era of Rasullullah &2

The entire Qur’an was not revealed at once in entirety. It was revealed gradually according to the
needs and circumstances of Rasullullah # and the Sahabah . Therefore, it was not possible to
officially compile the entire Qur’an during the lifetime of Rasullullah #.

The preservation of the Qur’an during the era of Rasullullah # took place in two ways:

1. Memorizing of the Qur’an.!
2. Recording the Qur’an.?
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Memorizing the Qur’an

The Arabs were distinguished and known all over the world for their amazing ability to memorize.
An Arab would memorize thousands of poetic lines, know the lineage of his entire family by
memory and would even know the lineage of his camels. It was very rare to find a person who did
not know his lineage or family ancestry.

Many Sahabah # had memorized the Qur'an. Among them were: Hadhrat Uthman <, Hadhrat
Talha s, Hadhrat Amr Bin “As % e.t.c.3

Recording of the Qur’an

Although the primaty source of preserving the Qur’an during the era of Rasullullah # was through
memorization. The Sahabah 4% also preserved the Qur’an through documenting the Qur’an on
whatever material they could find like leaves, bones, branches of trees, parchments of leather and
pieces of bamboo. Paper was rarely used as it was hardly available.*

Rasullullah # himself appointed some Sahabah < as scribes for preserving the Qut’an.
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Among them are:

. Hadhrat Zaid Bin Thaabit £
. Hadhrat Ubayy Bin Ka’ab «
. Hadhrat Mu’aadh Bin Jabal
. The Khulafaa Rashideen . 5

Collection and compilation of the Qut’an during the Khilafah of Hadhrat Abu Bakr

During the era of Rasulullah #, the Qur’an was documented on leaves, bones, branches of trees,

parchments of leather and pieces of bamboo.

The following narration serves as a brief background as to the reason why Hadhrat Abu Bakr <
decided to compile the Qur’an.
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Hadhrat Zaid < narrates that “Immediately after the battle of Yamamah, Hadhrat Abu Bakr «# one
day sent for me, and when I went to him, Hadhrat ‘Umar «% was also present there, Hadhrat Abu

Bakr « said to me, "Umar has just now told me that a large number of Qurra’ (Experts in Qur’an
recital) had been martyred in the battle of Yamamabh. If we keep losing them in different places like
that, I fear that a large portion of the Qur’an may become extinct; hence I propose that you
undertake the task of collecting the Qur’an from different places. I told “Umar, how can I do such a
thing which the Prophet # did not do?
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‘Umar kept insisting, “By Allah! This work is nothing but good, the light of Truth has dawned upon

> 2

me and my opinion has also changed to that of “Umar’s.” Thereafter, Hadhrat Umar  said to me,
“You are young and sensible. We have no lack of trust in you. You had been a regular scribe of
Wahy (revelation) during the lifetime of Rasullullah #. So, you search for all the verses of the
Qur’an and collect them together.

Hadhrat Zaid < says: “By Allah! Carrying a mountain on their orders would have been a lighter
burden for me than collecting the Qur’an.” I asked him, “How is it such that you have undertaken
to do that which was never done by Rasullullah ##?”

Hadhrat Abu Bakr & said: “By Allah! This is all good, and he kept on repeating these words until

Allah gave me insight for adopting the same opinion that was held by Abu Bakr and "Umar.
Thereafter, I began gathering the Qur’an from scapula (shoulder) bones, vertebral column (back)
bones, branches of trees and the chests of people (memories) until the last verse of Surah Tawba
was found by Hadhrat Khuzaimah Bin Thabit al- Ansari and I did not find this verse with anyone
else. collected the entire Qur'an” ( Al — Masahif of Ibn Abi Dawood, Vol. 1, Pg. 55, Sahech al —
Bukhari, #4402, Fath al — Baari, Vol.9, Pg.8- 11)

Hadhrat Zaid < officially compiled the Qur’an with the most stringent of conditions.

Compilation and Gathering of the Qur’an during the Khilafah of Hadhrat Uthman &

When Hadhrat Uthman < became the Khalifah of the Muslims, Islam had spread far and wide
spanning the far and wide from one end of the Byzantine Empire all the way to Iran. The Muslims
spread out in the different regions and cities of the Muslim Empire.

In every region, one particular Harf® (mode of recitation) of a certain Sahabi had become popular.
Different regions followed different Huraf as taught to them by the Sahabah .

The inhabitants of the “Levant” (Shaam) followed the mode of recitation of Hadhrat Ubayy Bin

Kab . The citizens of Kafah followed the mode of recitation of Hadhrat Abdullah Bin Mas ad
# and the rest of the citizens within the Muslim Empire followed the mode of recitation of
Hadhrat Abu Musa Al- Ash’art «&.7

As long as the people knew that seven Huruf existed and all were correct, there was no problem.
The people of the far flung areas of the Muslim Empire were not exposed to these seven Huraf as

¢ The explanation regarding the meaning of the “Seven huraf” will be presented later in this research article.
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it had not gained considerable popularity, therefore they began disputing and quarrelling with one
another regarding the modes of recitation.

The following narration presents a brief background as to the reason why Hadhrat Uthman <
decided to compile and gather the Qur’an again:
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“Hudhayfah Bin Yaman « came to Uthman « while the inhabitants of “the Levant” were engaged
in Jihad on the Armenian- Azerbaijani front with the citizens of “Iraq”. Their differences regarding
the different modes of recitation frightened and disturbed him. Hudhayfa < said to Uthman «:
“Oh leader of the Believers! Before this nation becomes prey to the dissensions regarding the Book
of Allah like the Jews and Christians, you must do something about it! Uthman « sent a message to
Hafsah gg to send to us the scripts so that we may transcribe it into complete scripts whereafter, we

will then return them to you thereafter. Hafsah g sent them to Uthman <. He commanded Zaid
Bin Thabit, Abdul Rahman Bin al- Harith bin Hisham, Abdullah Bin Zubair, Sa‘id al —"As who
transcribed and copied the scattered copies into complete scripts. Uthman « wrote to them: “If
you and Zaid Bin Thabit have to differ in anything of the Qur’an, then record it in the dialect of the

Quraysh, because it was revealed in their dialect. They did so until they recorded the scripts,
Uthman « returned the collection of scripts to Hafsah g and sent one script to every corner of the

Muslim Empire. He issued a general order that all the written Qur’an, in whatever form, be burnt.”
(Saheeh al — Bukhari, Vol.4, Pg.1908)

Seven Huruf or one?

When Hadhrat Uthman < compiled the Qur’an, he incorporated all the seven Huraf in which the
Qur’an was revealed. He did not bring the people onto one Harf and discard the other six Huraf as
is the view of Allamah Ibn Jarir Tabari® and Allamah Baghawi?, the author of Sharh al- Sunnah.

Rather, Hadhrat Uthman « standardized his consonantal script (rasm) which would have the
capacity to accommodate the seven Huruf based on the dialect of the Quraysh.
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This is the view of the majority of Exegetes and scholars of Usool al- Tafseer.

They opine that all the seven Huraf were incorporated into the consonantal script of Hadhrat
Uthman .

Hereunder are a few of their statements denoting this view point:

1. One of the strongest proof upon which they base their opinion on is the following famous
Hadeeth of Rasullullah #:

Rasullullah £ said:
din_pts Lo 193 306 O ol das Jo TN Uy

“The Qur’an was revealed covering seven equally valid readings. So recite it in a way that is easy for
you” (Sahech al — Bukhari, Kitaabu Fadha’il al — Qut’an, # 4992, Vol.9, Pg.29, Al — Hadeeth)

The above Hadeeth clearly substantiates the specific number of Huroof being “Seven”.
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2. Ibn al — Tin w=, says: “He sufficed from all the dialects on the dialect of the Quraysh”
Q\;\Jﬁ\ e g rL:;J\} J\J"“ u\‘;\ Mes| e Al (5“.-,- 'S )La}\/b &ﬁw P 0D (e

3. Harith al- Muhasibi s« says: “Uthman only brought the people onto reading in one
method/mode”
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4. Allamah Badr al — Din al- Zarkashi s, quotes the statement of Qadhi Abu Bakr i« as follows:

“The seventh view has been adopted by Qadhi Abua Bakr and he has stated: “It is correct that these
seven Huraf/modes of recitation have been reported from the Prophet # and the Imams have
preserved them, and Hadhrat Uthman « and the Sahabah s have included them in the Qur’an”
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5. Allamah Ibn Hazm . w has refuted the view of Allamah Ibn Jarir al — Tabari u«, and those who
follow his view with the following words:

“As for the view that Uthman abrogated the six letters/modes of recitation, the person who made
such a statement has uttered a lie. If he (Uthman) had done so or intended to do so, he would have
come out of the fold of Islam without a moment’s delay. The fact is that all the seven Hurtaf/modes
of recitation are fully preserved with us and still used in the popular Qira’at.”
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6. Allamah Abu al- Walid al — baji s« ,the well known commentator of the Muwatta of Imam Malik
411, SAYS!

“If we are asked if it is our view that all the seven Huruf exist even today and hence their recital is
permissible, then we would emphatically say, “Yes”.
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7. The great erudite scholar of the last century, Hadhrat Moulana Allamah Anwar Shah Kashmiff .,
states in the commentary of Saheeh al- Bukhari entitled “Al — Faidh al — Bari™

“So, know that all that Jibral had recited to the Prophet # during the final revision of the Qut’an
is established in the final compilation of the Qur’an by Hadhrat Uthman <. And since the concept
of the “Letters/Huruf” were not fully understood by Ibn Jatir, he adopted the view that six letters
were abolished and only one remains”
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8. Allamah Shatbi .« is considered as an authority in the field of Qira‘ah. He describes the Qut’an
in the above poetry as possessing the “The seven high Huraf”.
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9. Allamah Ibn al — Jazari 4w, the great Imam in Qira’ah and the teacher of Hafidh Ibn al- Hajr s,
states that “The view of the jurists, Qurra’ and theologians is that the Uthmanit Scripts comprises of
the “Seven Huruf”.” At the end of the discussion, he clearly states that this is his view and it is in
conformity with the authentic Ahadith which attest to and indicate to this view.
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10. Allamah Qurtubr 4, a famous exegete, states, “These Huraf are present in the Qur’an and not
a single one Harf has been abrogated from.”
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11. Sheikh Manna al — Qattan has refuted the view of Ibn Jarir al — Tabari 4 <, with the following
words: “And the reply to the fifth view of those who are of the view that the number seven has no
significance is that the Ahadith indicate cleatly the actual number and it’s restrictiveness: “Jibra’il
had taught me one Harf, then I rehearsed it with him, thereafter I continuously requested him for
more and he gave me an increase until he reached Seven. And “Indeed my Rabb sent me to read the
Qur’an on one Harf, I returned to him asking him to lighten it on my Ummah, so he sent a message
to me that read on seven letters/Huruf.” This indicates that the actual number is meant.

It is clear from the above that most of the Mufassitin/exegetes, Fuqaha’/Jurists and Qurra’ are of
the opinion that the seven Huraf are incorporated in the Uthmanit Script.

The view of Ibn Jarir al — Tabari u:, has been thoroughly refuted by most of the scholars.

The greatest proof against Ibn Jarir al — Tabari u . is that his view is not supported by Qur’an and
Hadith. Nowhere is there mention in the Qur’an or Hadith that the six letters have been abrogated.

The Hadith clearly support the view of the Majority of Scholars.

Sheikh al — islam, Hadhrat Moulana Mufti Mohammed Taqi al — Uthmani (Daamat Barakaatuhum)
has discussed this issue in great detail and has refuted the view of Ibn Jarir al — Tabari 4 «in his
book entitled “An Approach to the Qur’anic Sciences”, Pg.125 — 165, Darul Ishaat, 2007)

Seven Huruaf

Rasullullah % said:
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“The Qur’an was revealed covering seven equally valid readings. So recite it in a way that is easy for
you” (Sahech al — Bukhari, Kitaabu Fadha’il al — Qut’an, # 4992, Vol.9, Pg.29, Al — Hadeeth)
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Various interpretations have been given regarding the meaning of the “Seven Huraf”.
This is one of the most complicated and intricate discussions in the sciences of the Qur’an.
Allama Ibn al — Arabi.:,and others have quoted up to 35 different views.

The most authentic and preferred view is that the “Seven Huraf” refers to the “Variation in
Recital”.

The following are the seven variations of recital attributed to Abu al- Fadhl al- Razi:

Variation in nouns: This includes difference in number and gender.

Variation in verbs: The same verb could be read as past, present or imperative etc.

Variation in the position of diacritical marks: i.e. Fatha, Kasrah and Dhammah.

Variations caused by omissions and additions: There is an extra word in a reading that is not
found in another.

Variation in placement of words: A word precedes in a reading while it follows in another.
Variation caused by replacement in words: There is a word in one reading but another word in
another reading.

Variations in accent: This variation is based on dialects/Lughat like Fath, Imalah, Tarqiq,
Taftkhim, Idgham, Izhar etc. This is the view of Imam Abu al — Fadhl Raz1 4z.,.10

Allamah Muhammed Bin Abd al — Azim al — Zurqani s+, the author of the famous work entitled
“Manahil al — Irfan” supports this view and has brought arguments in favour of this view.!!

Allamah Sabuni (Hafidhahullah) has also adopted this view as the most preferred view and
closest to the correct interpretation.

Allamah Ibn hajar al — Asqalani s+, has preferred this view and has produced the comments of
Ibn Qutaybah as follows: “I think that by adopting Ibn Qutaybah’s view, Imam Abu Al — Fadhl
has further polished it”.12

The view’s of Allamah Ibn al — Jazari s+, Ibn Qutaybah 4w, and Ibn al — Tayyib 4 «, do not
contradict this view.
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Sheikh al — Islam Hadhrat Moulana Mufti Muhammed Taqi al — Uthmani (Daamat Barakaatuhu)
has preferred this view and says that it is applicable to the various forms of recital currently
found. (An Approach to the Qur’anic Sciences, Pg. 117)

The seven Qurra’

It is important to present a brief explanation of certain terminologies commonly used in the science
of Qira’at before we discuss the lives of the famous seven Qurra’.

Imam: The person who is narrating the particular Qira’ah.

Qira’ah: Every difference which is attributed to an Imam upon which all the Imam’s have agreed
upon.

Rawi: The student of the Imam from whom he narrates. His narration is called a Riwayah.

Riwayah: Everything that is attributed to the narrator (Rawi) from the Imam (his teacher)

Tarig: Everything that is attributed to the person who narrates from the Rawi, directly or indirectly.
Akbidh (or Sahib al- Tarig): The student who narrates from the Rawi. His narration is called a Tariq.!3
The Scholars of Qira’aat have stipulated three conditions for the validity of any Qira’ah to be
acceptable as valid. These three conditions are as follows:

1. The Qira’ah (recital) should conform to one of the Uthmani orthographic scripts. 14
2. The Qira’ah (recital) should conform to the grammatical laws of Arabic.
3. The chain of narration (Sanad) of the Qira’ah must be authentic (Saheeh).!>

It will be appropriate to present a brief background to the lives of the Seven Qurra’/Imam’s of
Qira’at.

Hereunder is a brief background to the lives of the seven Qurra™
1. Imam Nﬁﬁ( Al iy

His full name is: Nafi" Bin Abl Nu’aym Mawla Ja’unah. His agnomen was Abu Rawaym and he was
famously known as Imam Dar- al Hijrah.
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4 Definition of Orthography: Orthography is a standardized system for using a particular writing system (sctipt) to write a
particular language. It includes rules of spelling, and may also concern other elements of the written language such as punctuation
and capitalization. (http://en.wikipedia.org/wiki/Orthography, accessed at 18/06/2012)

Also, "cotrect or proper spelling,” mid-15c., from M.Fr. orthographie (O.Fr. ortografie, 13c.), from L. orthographia, from Gk.
orthos "correct” (see ortho-) + root of graphein "to write"
(http://www.etymonline.com/index.php?search=orthography&searchmode=none, accessed at 18/06/2012)
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He was born in the year 70 A.H in Madinah Munawwarah and he passed away in the year 169 A.-H
at the age of ninety nine in the era of Hadi Billah.

He studied under approximately seventy Tabi n. Among whom are:

1. Abu Ja’far Yazid Bin Qa‘'qa” a.,
2. Shaibah Bin Nassah .z,
3. Abd al — Rahman Bin Hurmudh .,

Imam Nafi' u ., had many students; among his students was Imam Malik ., who had studied from
him. He had many students who were his Rawi’s. The most famous of them are:

a. Imam Qalun s,
b. Imam Warsh .,

2. Imam Abdullah Bin Kathir

His full name is Abdullah Bin Kathir al — Makki Mawla Amr Bin Algamah. He is famously known
as Ibn Kathir.

He was tall, healthy, having bluish — black eyes and his hair used to be dyed with henna. He was
born in the year 45 A.H and he passed away in the year 120 A.H at the age of seventy five in
Makkah Mukarramah.

He studied the Qut’an under:

. Abdullah Bin Sa’ib al-Makdhumi «
. Ubayy Bin Ka’b «

. Mujahid Bin Jubair <

. Dirbas a H

Imam Abdullah Bin Kathir sz, had many students, among whom were the likes of Imam Shafi7 ..,
and other great scholars.

The most famous and acclaimed Rawi’s of Imam Ibn Kathir .z are:

a. Imam Abu al- Hasan Ibn Abi Bazza 4.,
b. Imam Muhammed Bin Abd al — Rahman al — Makki ., famously known as “Qunbul”.

3. Imam Abu Amr al- BastT ax,

His full name is Abu Amr Bin Ala al- Basti. His name is Zhabban. He was from the Banu Mazin
tribe. He was born in the year 68 A.H or 69 A.H and passed away in the year 154 A.-H or 155 A.-H
at the age of eighty six.

He had many students, the most famous are:

a. Imam Abu Umar al — Dari e,




b. Imam Abu Shu’ayb al — Sasi .,

4, Imam Abdullah Bin “Amir al — Dimashqt s,

His full name is Abdullah Bin “Amir Bin Yazid Bin Rabi‘ah al — Yahsabi. He is popularly known as

Ibn “Amir. He was an illustrious Tabi’l. He was born in the year 8 A.H and passed away in the year

118 A.H in Damascus. He was born two years before the passing away of Nabi & in a village called
Rihaab.

He had studied under Hadhrat Uthman <.

Imam Ibn "Amir 4:’s most famous students are:

a. Imam Hisham Bin Ammar .,
b. Imam Abdullah Bin Ahmed Bin Bashir Bin Dhakwan ..,
5. Imam “Asim Bin Abf al — Najid s

His agnomen is Abu Bakr. He was an illustrious Tabi’l. He is one of the teachers/Ustadh’s of Imam
Abu Hanifah 4, He passed away in the year 128 A.H approximately. His most famous students are:

a. Imam Abu Bakr Bin Ayyash Bin Salim s,
b. Imam Abu Amr Hafs Bin Sulayman .., his narration is most populatrly recited throughout
the world with the exception of a few North African Countries.

6. Imam Hamzah Bin Habib al — Zayvat .,

His agnomen is Abu Ammarah. He was very pious and abstinent. He would sleep for only a small
portion of the night. He was an expert in Arabic syntax, Hadith and Inheritance.

He studied the Qur’an under many teachers like:

a. Hadhrat Husayn (Radhiyallahi Anhu)

b. Hadhrat Ibn Mas ad «
c. Hadhrat Algamah &

He was born in the year 80 A.H and passed away in the year 156 A.H in Kufa at the age of seventy
SIX.

Imam Hamzah Bin Habib al — Zayyath s<.’s most famous students are:

a. Imam Khalaf Bin Hisham .-,
b. Imam Khallad Bin Khalid -,




7. Imam Abu al — Hasan Ali al — Kisa’f ae

He is popularly known as al — Kisa’1 because he donned the Ihram with a single sheet which is
referred to as “Kisa” in the Arabic language. He was born in the year 119 A.H and passed away in
the year 189 A.H on his journey with Haran al — Rashid to Khurasan in the village of “Ranbuyah”.

He studied under various teachers among whom are:

a) Hamzah al — Zayyat .,
b) ‘Isa Bin ‘Umar s,
¢) Hadhrat Ibn Mas’ud «

Imam Abu al — Hasan Al — KisaT «:,’s most famous students are:

a) Imam Abu al — Harith al — laith Bin Khalid s,
b) Imam Abu Umar Hafs Bin Umar al — Dt 410

Hereunder are a few examples of the different Tariq’s in Qira’ah as recorded in Al- Shaatibiyyah:

. The Tariq of Imam Qalan sx,is Abu Nashit Muhammed Bin Haran s,
. The Tariq of Imam Warsh s« is Abu Ya’qub Yusuf al — Azraq s,
. The Tariq of Imam Bazzi u:.,is Abu Rabrah Muhammed Bin Ishaq s,

. The Tariq of Imam Hafs .z, is Abu Muhammed "Ubaid Bin al — Sabbah ...,

. The Tariq of Imam Shu’bah sz is Abu Zakariyya Yahya Bin Adam .,
. The Tariq of Imam Khallad ..., is Abu Bakr Muhammed Bin Shadhan al — Jauhari a7

Illustrative example of Qira’at e Sab’ah

We present a brief illustrative example of Qira’at e Sab’ah in order to demonstrate the modality of
Qira’at e Sab’ah:
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The following Imam’s of Qira’at e Sab’ah recite the word ¢l as it is:

1. Imam ‘Asim wx,

2. Imam IQSQ(I A ey
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All the narrators of the Imam’s will read the same as their Imam’s. The above is termed as L) in

the terminology of Qira’ah.

The remainder of the seven Imam’s of Qira’at e Sab’ah will recite the word ¢l by deleting the
“Alif” after the “Mim”. This is termed as e in the terminology of Qira’ah.!8

Number of Qira’at

Many people have the misunderstanding that only the famous “Seven Qira’at” exists. The truth of
the matter is that there are various other categories of Qira’at. These variant readings/ Qira’at are
categorized according to their level of authenticity.

Jalal al — Din al — Bulqini s« states in this regard:

“The Qira’ah/variant readings are divided into Mutawatir, Ahad and Shadh"1?

The above is indicative of the different levels of Qira’at. The Qira’at e Sab’ah being of the highest
degree of authenticity.

The “Seven Qira’at” became famous at the beginning of the second century in the Islamic Empire.

The seven Imam’s dedicated their entire lives to the science of Qira’ah, thus, they became famous as
the masses focussed their attention towards them.

Imam Mujahid Ahmed Bin Masa Bin Abbas s« had gathered the Qira’at of the “Seven Imams” at
the end of the third century.

Thereafter, Allamah Shatbi 4 «, had made these “Seven Qira’at” famous by including them in his
manual on the “Seven Qira’at”.20

The famous “Seven Qira’at” have reached us via a continual chain of successiveness (Tawatur) right
from Rasullullah #%, therefore, there can be no doubt regarding the authenticity of the “Seven
Qira’at”.
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Seven Qira’at

The Qird’at/variant readings refer to the “One of the modes of reciting the Qur’an which the
Imams adopt as their mode contrary to the other modes. These Qira’at have been established with
their respective chains of narration to Rasullullah #.2!

The famous Seven Qira’at are fully incorporated in the “Seven Huraf”. However, the “Seven Huraf
does not only refer to the Seven Qira’at. There are other Qira’at which exist besides these
seven and some are equally authentic.

Seven Qira’at or seven Huraf

Many scholars have incorrectly mistaken the Seven Qira’at with the Seven Huruf. The seven Huruf
refers to the different causes of the various readings. Nowadays, it has been condensed into what is
tamously known as the “Seven Qira’at”.

Allamah Ibn Hajar al — Asqalani s« has refuted this misconception in his “Fath al — Bari”.

Many scholars like Abu Hayyan (Rahmatullahi), Abu Shammah (Rahmatullahi) and Allamah Subki
(Rahmatullahi) have refuted this misconception also.??

Allamah Anwar Shah Kashmif1u:, has made reference to this point in the commentary of Sahech al-
Bukhari entitled “Faidh al — Bar1”, Vol.3, Pg.321- 322).

Conclusion

Hadhrat Uthman « gathered the people onto one standardized script (Mushaf) of the Qur’an. He
did not gather the people onto one mode of recitation.??

The main difference between the compilation of Hadhrat Uthman « and that of Hadhrat Abu Bakr
s is that the Surah’s (chapters) in the consonantal script of Hadhrat Abu Bakr < was not Murattab
(arranged) while the Surah’s (chapters) in the consonantal script of Hadhrat Uthman « was
Murattab (arranged).?*
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Also, the difference between the compilation of Hadhrat Uthman « and that of Hadhrat Abu Bakr
4 is that the seven Huraf were incorporated and accommodated in the script of Hadhrat Abu Bakr
4 in a manner that it encompassed all the dialects of the various Arab tribes, while the

consonantal script (rasm) of Hadhrat Uthman & accommodated and encompassed the

dialect of the Quraysh only and the entire Islamic Empire was bound to follow this script.?>

Illustration of the abovementioned synopsis

There exists many different dialects/lughat in the Arabic language determined by geographical
location, tribal affinities etc.

The great Arab Linguist, Ibn Faris describes the differences found in the various Arab dialects:
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“The difference of the Arab dialects is due to many reasons:

1. The difference in Harakat.
2. The difference in the Harakah and Sukun.
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. The difference in the Ibdal of the Huruf.

. The difference in the Hamz and Talyin of the word.

. The difference in the Taqdim and Ta’khir of the word.

. The difference in the omission/hazf and inclusion/Ithbat of the word.

. 'The difference in changing a perfect letter to that of being Mu 'tal.
The above are the basic differences that exist among the Arab dialects.

Hereunder is a schematic illustration of the abovementioned difference between the dialect of the
Quraysh and the other dialects:

Al — Farra, the great Nahwi (grammarian) states: “Indeed the “¢” in the word “¢uaeud” has a Fatha
in the dialect of the Quraysh. Whereas, the tribe of Asad and others read it with a Kasra.
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When Hadhrat Zaid Bin Thabit < intended to write the word "eot" with a “Ha”, Hadhrat Uthman

s instructed him to record it as "o yldl" with a “T2a”.

The above illustrates the difference between the dialect of the Quraysh which Hadhrat Uthman «
brought the people onto and the other dialects which people used to read before the compilation of
Hadhrat Uthman .
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The word “Tasdiyah” refers to “Clapping” in the dialect of the Quraysh.
Jap Bk LE i (e 1 o )
The word “Imra” refers to “something unique” in the dialect of the Quraysh.
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The word “(W Y)” is with the “Kasra” on the “;dl” in the dialect of the Quraysh which is the
dialect of Nabi #. It is with the Fatha on the “.d\” in the dialect of Tameem. 20

Hereunder is an example of differences in dialects:

To express the existential 'there is' (as in, 'there is a place where..."), Arabic speakers have access to
many different words:
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»  Gulf: /aku/

= Baghdad: /aku/

» Cairo: /fi:/

*  Jerusalem: /fi:/

»  Modern Standard Arabic: /huna:ka/?7

Kindly visit the following link for more details:
http://en.wikipedia.org/wiki/Varieties of Arabic#Sociolinguistic variables

Hereunder is a diagram?? illustrating the different dialects found in the Arab language based on
geographical location:

Gulf Arabic
Bahrani
Majdi
Ormani
Hijazi
Shikhi
Dihofari
‘flemeni
Chaedic
Sudanese
Sa'idi
Egyptian
udeo Arabic
Mubsi
Mediterramnian
Jubs

Iragi
Levantine
North Mes opotamizn
Badawi

Moroccan

Tunisian
Algerian
Libyan
Hassaniya
Saharan

The seven Huruf refers to the different variations in recital as pointed out above, thus, in the era of
Uthman «&, these seven variations could only be applied according to the dialect of the Quraysh.

For example:

The plural of a certain word according to the Quraysh could be different from the plural of the
same word according to another dialect which is no more considered.

The same could be applied for all the other “Variations of recital”.

27 Accessed at the following link at 19/03/2012:
http://en.wikipedia.org/wiki/Varieties of Arabic#Examples of major regional differences

28 Accessed at the following link at 19/03/2012:
http://en.wikipedia.org/wiki/File:Arabic Dialects.svg
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And Allah knows best.

Ismail Desai

Durban, South Africa

Takhassuss Fil Tafseer

Faculty of Speciality in Tafseer and Qur’anic Sciences
Student Darul Iftaa

Checked and Approved
Mufti Ebrahim Desai

The above answer has been attested to and approved by the following leading Qurrah of South
Africa:

Qari Ayoob Essack
Head of Faculty of Qira’ah Sciences
Darul Uloom Zakariyya

Qari Nazeer Salajee
My ustaadh of Qira’ah Hafs and Qira’ah Sab’ah

Qari Abdullah Motara
Head of Faculty of Qira’ah Sciences
Darul Uloom Azaadville

Qari Ismail Abdul — Azeez
Head of Faculty of Qira’ah Sciences and
Principle of Madrassah Tarteelul Qur’aan

Qari Ismail Desai
Principle of Madrassah Da’watul Haq
Umzinto
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Appendices:

1. Appendix A:

The following illustration shows the difference between the compilation of Hadhrat Uthmaan &

and Hadhrat Abu Bakr <.

The Seven Huroof

eThe Qur'an was revealed in the seven Huroof which
consists of various key elements of difference

The dialect of the Quraysh was the only
acceptable dialect in which the Seven
Huroof could be applied

e For example: the plural of a word can only be recited

according to the dialect of the Quraysh and not any
other dialect like the dialect of Tameem, Hudhalil, e.t.c

¢ This is the main difference between the compilation
of Hadhrat Abu Bakr (Radhiyallahu Anhu) and Hadhrat
{ Uthmaan (Radhiyallahu Anhu)

A

y
d—
r 1
€ 1
\. |
) ——
<

Key Elements of Difference

*The key elements of difference which make up the
seven Huroof are: Difference in Nouns, Difference in
accent, Difference in placements of words, position of
diacritical points, variotions in verbs, omission and
addition and replacement of words

Hadhrat Uthmaan (Radhiyallahu Anhu) gathered
the people on the Seven Huroof in the dialect of
the Quraysh and organized the Surah's (chapters)
in sequence (Tarteeb)

e Before Hadhrat Uthman (Radhiyallahu Anhu), the
Sahaba (Radhiyallahu Anhum) would recite the Qur'an
according to their dialect. For example: the plural of a
specific word would be different from that of the
plural of another tribe.Both denominations were
acceptable in the era of Hadhrat Abu Bakr
(Radhiyallahu Anhu) /
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12 differences between the

Asharis & Maturidis

in_matters of doctrine




Question:

Can you explain in full article the 12 differences between the Ash aris & Maturidis in matters of
doctrine, I want to choose one of them.

Answer:

In the Name of Allah, the Most Gracious, the Most Merciful.

As-salamu ‘alaykum wa-rahmatullahi wa-barakatuh.

There are 12 differences between the Maturidi and Ash‘afi schools of Agidah.

1. Takwin (bringing into being): Difference in creating:

According to the Maturidis, Takwin is from the eternal attributes (#za/i) of Allah Ta’ala.

According to the Ash’arts, Takwin is not an eternal attribute (aga/i) of Allah Ta’ala. Itis
originated (hadith).?’

2. Speech (Kalam):

According to the Maturidis, the speech of Allah Ta’ala cannot be heard.

According to the Ash’aris, the speech of Allah Ta’ala can be heard.?
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3. Difference in Allah being ascribed with hAikmabh:

According to the Maturidis, Allah Ta’ala is described with hikmah- regardless whether hikmah
refers to ‘knowledge and wisdom’ or ‘perfection in creating’.

According to the Ash’atis, if hikmah refers to ‘knowledge and wisdom’ then it is an eternal
attribute. If hikmab refers to ‘perfection in creating’ then it is eventual; it occurs when Allah
Ta’ala creates. Therefore, hikmah cannot be attributed unto Allah Ta’ala.3!

4. Difference in the happiness (r7idh2a’) of Allah being connected to
everything:

According to the Maturidis, Allah wills obedience and disobedience for all beings, however;
obedience transpires by Allah’s will, decree, predestination, happiness, love and command.

Disobedience transpires by Allah’s will, decree and predestination but not by His happiness
(ridha’), love and command.

According to the Ash’atis, the happiness (ridha’) and love of Allah are connected to everything.3?

5. Difference in the how much a person can be legally ordered (raklif)
with:

According to the Maturidis, a person cannot be legally ordered with more than his capacity.
However, being burdened with that which cannot be borne is permissible.

According to the Ash’aris, a person can be legally ordered with more than his capacity and can
be burdened with that which cannot be borne.
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6. Difference in whether taklif can be perceived by the intellect:

According to the Maturidis, some laws pertaining to legal ordering (Zak/f) can be grasped by the
intellect.

According to the Ash’aris, fak/if cannot be understood by the intellect. Tak/f can only be
understood through revelation (wahy). 3

7. Difference with regards to fortune (sa’adah) and wretchedness
(shaqawah):

According to the Maturidis, a wretched person can eventually be fortunate. A fortunate person
can turn out to be wretched.

According to the Ash’aris, fortune and wretchedness are only considered at the time of death.?

8. Can disbelief (kufr) be pardoned:

According to the Maturidis, it is rationally impermissible for disbelief to be pardoned.

According to the Ash’atts, it is rationally permissible for disbelief to be forgiven but textually it
is impermissible.3
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. Difference with regards to the eternal abode in the Hereafter:

According to the Maturidis, it is rationally and textually impermissible for the believers to abide
eternally in hellfire and for the disbelievers to abide in paradise.

According to the Ash’arTs, it is rationally permissible and textually impermissible for the
believers to abide eternally in hellfire and for the disbelievers to abide in paradise.”

10. Difference with regards to the name (7sm) and that which the name
refers to (musamma):

According to the Maturidis, the name and the entity named with that name (/s () and

musamma (_gs)) ate one.

According to the Ash’aris, the name and the entity named with that name (the 77 (#+) and the
musamma ) _qws) could be different.?®

11. Does a prophet have to be a male:

According to the Maturidis, being a male is a condition for Prophethood.

According to the Ash’aris, being a male is not a condition for Prophethood.?
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12. Difference with regards to what the action of a person is termed as:

According to the Maturidis, the action (£} of a person is called acquisition (_S) and not

creation. The action of Allah (fi')) is called creation (kbalg) and not acquisition. Linguistically,
both actions can be called /7.

According to the Ash’ars, fi'/ refers to the action of Allah bringing into existence. The action of
acquisition by a person is called action (f7/) figuratively (1;l).40

The 12 differences quoted above are of a technical nature. Despite the deep understanding and
major implications, there was tolerance and understanding of one another. Nevertheless, the
Maturidi and Aha’ar’s are genuine and authentic schools of the Ahl as-sunnah wa al-jama’ah.

And Allah Ta’ala Knows Best
Mawlana Faraz ibn Adam,
Student Darul Iftaa
Leicester, United Kingdom

Checked and Approved by,
Mufti Ebrahim Desai.
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1 he issue of
‘Machine Slanghter | Mechanical Slanghter’




Question:

The issue of ‘Machine Slaughter / Mechanical Slaughtet’ has become very controversial not least
because of the recent KFC dilemma. There is confusion within the Muslim community about the
permissibility of this mode of slaughter whilst many scholars are unaware of the different ways of
Mechanical Slaughter. We therefore seek your guidance in this matter and hope you can clarify the
Islamic position regarding the mode of Mechanical Slaughter prevalent in the British Halal and
Non-Halal Market.

What is Mechanical Slaughter?

In brief, hundreds of live chickens are transported and delivered in large trucks to the
slaughterhouse. The chickens are transferred through a conveyor belt to the place of slaughter.
Each chicken is hung by its legs on the belt, with its legs attached to the hook of a shackle (hanger)
whilst the rest of its body hangs upside down. The throat and beak faces the ground. The shackles
with the chickens fastened unto it move along the line. The heads then enters into a water tub
containing electricity which stuns the chickens. The shackles then move to the central point of

slaughter wherein there is a knife/blade rotating at an extremely high speed. This rotating knife is

placed such that the necks of the chickens can easily be cut. When the shackles reach this point, the
chickens move around the rotating blade in a circular way allowing more chickens to make contact
with the blade’s edge. The knife automatically cuts every throat that hits it, and the shackles

continue to move.

Soon after slaughter, there is a point where they are immersed into a hot water dip to remove the
chickens’ feathers. After the de-feathering stage, there are other stages of processing, cleaning and
cutting which are handled by the machine but are not of direct concern from an Islamic perspective.

The electric machine continues to run throughout the day killing thousands of chickens (up to
100,000 a day), not stopping unless required to do so. The Tasmiyah is not read on every animal
slaughtered as there is no human slaughtering. Instead, different methods have been introduced as
an alternative to the Tasmiyah and they differ in each slaughterhouse. They are as follows:

No Tasmiyah at all

Recorded Bismillah is played through a tape or CD

Bismillah is written or engraved on the rotating blade

Bismillah is written on the nearside wall

A person stands near the slaughter point and merely recites Bismillah.

A person is appointed to recite Bismillah as he switches the machinery on at the beginning of the
day (which is deemed sufficient for the slaughter of thousands of chickens before the machine is
switched off). In summary, the slaughter is carried out by mechanical rotating blades with no
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Muslim slaughterman present either to perform the slaughter, or to recite the Tasmiyah on each
individual slaughter.

Issues of concerns:
The issues of concern in the aforementioned process from a shar’i perspective are:

1. The passage of chickens through electrified water to stun prior to slaughter Prior to slaughter, the
chickens are immersed (stunned) in a water tank (or electrified water is poured over them)
containing a current of electricity. This current may cause death prior to slaughter. The electric
current is commonly very strong for the obvious reason - The chickens have to be very calm and
steady to be slaughtered by the speedy rotating blade otherwise it would be unhygienic and
inhumane particularly if the chickens were to move and stir. As a result of the stunning process and
rationale, there is very high risk of the chickens dying before slaughter. Chickens have to be stunned
in the mechanical process. However, many Fatawa fail to take this into account. Questions do not
mention this point and the answer is given without considering the whole process. It therefore
comes as a surprise that some Muftis permit machine slaughter whilst abhorrently oppose any form
of stunning. It is clear they are unaware of the fact that chickens have to be stunned before machine
slaughter.

2. The cutting of throats with a rotating blade / knife

A single rotating blade would cut thousands of chickens in a day. Even though the rotating blade
does cut the jugular veins most of the time, it is possible that some of the chickens’ necks do not
reach and make full contact with the blade. In such cases, it would not cut their necks at all, or only
cuts them partially, and so their jugular veins remain uncut. In some instances, the blades chop off
the entire neck completely including the spinal cord. Also, if the chickens are not in line with the
blade (due to the size differences), it is possible that the blade miss the throat and cut elsewhere e.g.
the head or the beak.

This short video explains http://www.voutube.com/watch?v=i8Gpr3nl.EPo

3. The obligation of mentioning Allah’s name

As indicated above, it is impossible to recite the name of Allah over every chicken. The different
methods adopted do not seem to fulfil the requirements of the Islamic law. In the Holy Qur’an,
Almighty Allah says, “and do not eat from animals on which the name of Allah is not mentioned”
(6:121). It is understood from this verse that Tasmiyah should be read on each animal. In the case
of machine slaughter, only one Tasmiyah is read at the beginning for the hundreds and thousands
to come. Also, is it true that there should not be much time difference between the Tasmiyah and
the slaughter? Is it imperative that Tasmiyah is read prior to the slaughter of each chicken? Would
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any of the aforementioned methods (Page 1) suffice? Within this context, it is important to
remember that at the time of the operator reciting Tasmiyah whilst switching the machine on;
thousands of chickens that are to be slaughtered by the same machine may not have arrived at the
slaughterhouse. Would one Tasmiyah suffice for the chickens that are yet to arrive? If one Tasmiyah
is deemed to suffice for more than one animal and the process is permissible, for how long will the
Tasmiyah suffice? What if the machine pauses? Where would the line be drawn? What if in future
the process evolves to a computerised system, which would enable the machine to start by clicking
the computer button from the office? Would the Tasmiyah from the office suffice for the first

animal, all of the animals or none?

4. The delay between Tasmiyah and the Dhabh

As understood from the above.

5. Can the function of automated mechanical knife be attributed to the operator?

During mechanical slaughter, the physical strength and intention of the person is not used, rather,
the person appointed presses a button or releases a switch on the machine, which in turn causes
electricity to pass through the cables of the machine giving motion to the motor, which in turn
gives motion to the pulleys, which in turn gives motion to the blade causing the animal to be
slaughtered. Neither is the motor, nor the blade brought into motion by the direct strength of the
person operating the machine. If there is no electricity, then the motor would not run, therefore,
not allowing the blade to operate and slaughter the animal. It is thus evident that the machine
operator is not directly linked to the motion of the blade nor the actual slaughtering of the animal.
Further to that the actual slaughter of chickens is performed by the automated machine without any
direct human action — conditions of religion, intellect and tasmiyah are absent. In light of the above,
can the act of the machine be equated to the act of a human being? Can the person putting the
machine into motion be termed as a Jeb and _zls or would he merely be termed as a uw ? Can all

the functions of the electrically powered plant be attributed to the operator? Is direct manipulation
of an instrument a condition of slaughter? Is there a difference between a knife, arrow, spear etc
and an automated machine? Is the operator only the causer / initiator ( cuud!) of the process and

not the active subject ( Jeld\) / direct practitioner (_xlL\) of the slaughter?

0. The passage of chickens through hot water after slaughter

This is not an issue in European countries as the temperature of the hot water has to be much
below boiling point according to statutory regulations. The Hygiene Inspectors regularly check this.

Many people argue that mechanical slaughter is necessary to meet the consumer demand. Whilst
this is not a valid excuse, it is important to note that by making two modifications to the system,
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both the consumer demand and the requirements of the Islamic Law can be fulfilled. Firstly, to
avoid any form of stunning, and secondly instead of using automated rotating blades, to station
several Muslims to take turns in slaughtering the chickens — with their hands and with a mention of
Allah’s name over every chicken. All the other procedures can be handled by the machine as
normal. This procedure has been practised in a number of countries where the objective of mass
production was never harmed or adversely affected. This method would however be slightly
expensive as slaughtermen have to be employed. However, the slaughter would be accepted to all
schools of thought. On this note, in the globalised world we live in especially in the United
Kingdom with people of all schools of thought, what would you advise in the light of Islamic Law?
It should be kept in mind that majority of mechanical slaughtered chickens in the UK are
slaughtered in abattoirs owned by non Muslims. These chickens are labelled as Halal and some
certifiers claim that there is no need for Tasmiyah!

Kindly provide a detailed response relating to all six various forms of Mechancal Slaughter.

Answer:
In the Name of Allah, the Most Gracious, the Most Merciful.

As-salamu ‘alaykum wa-rahmatullahi wa-barakatuh.

To understand the Shariah ruling with regards to machine-slaughter, one must remember that for
an animal to be considered Islamically lawful (halal), the Fugaha’ state the following conditions:

1) The slaughterer must be either a Muslim or from the People of the Book (Ah/ al-Kitab).*!
According to contemporary research, kosher meat fails to meet the criteria of an Islamic
slaughter. Thus, it is not permissible to eat meat slaughtered by the people of the book in this
era.*?

Any three of the following four veins must be cut with a knife, blade or any tool that is sharp
and has a cutting edge**:
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a) the trachea (windpipe)
b) oesophagus (food-pipe)
c) the two jugular veins
3) The name of Allah (fasmiyah) must be pronounced at the time of slaughtering.*

With reference to the question, there are multiple areas of concern in the conventional method of
mechanical slaughter.

Areas of concern:

1. The passage of chickens through electrified water prior to the slaughter

As explained thoroughly in the question, chickens have to be stunned in the mechanical process.
Research clearly shows many chickens die due to the high voltage applied to the water tanks. In
such a scenario, it will not be permissible to consume chickens from such a processing plant even if
some chickens did not die as a result of the high voltage.#> The Fuqaha’ state that if there is a
mixture of Islamically slaughtered animals and unislamically slaughtered animals with a dominance
of unislamically slaughtered animals, then none of the animals will be lawful for consumption.

However, when low voltage is applied, the chickens do not die as a result. Hence, they will be
permissible to consume.

As for the ruling related to the application of low voltage electrification , the Fuqaha’ state that if
the slaughterer commits an act which induces pain to the animals for a valid reason, then such an
action will be overlooked.#¢
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2. The cutting of the throat with a rotating blade

As mentioned above, any three of the following four veins must be cut with a knife, blade or any
tool that is sharp and has a cutting edge*”:

a) the trachea (windpipe)

b) oesophagus (food-pipe)

c) the two jugular veins

Any chicken whose three veins have not been cut will be deemed unlawful.

The research in the question states, “In some instances, the blade chops off the entire neck
completely including the spinal cord.”

The Fuqaha state that to severe the entire neck including the spinal cord is reprehensible (makribh).48

In addition, the act of striking the animal from the back of the neck is also reprehensible (makrih).*°
Nevertheless, if the animal dies as a result of the necessary vessels being cut due to a strike from the
back of neck, then the animal will be lawful for consumption. If the neck is struck from the back
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and as a result the animal dies before the required vessels are cut, the animal will then be unlawful
for consumption.””

The above ruling is based on the principle of life being a condition for the animal at the time of

slaughter. In other words, an animal can only be halil for consumption if the animal had life at the
time when the slaughter was executed.>!

3. The obligation of mentioning Allah’s name:
As mentioned above, the name of Allah (fasmiyah) must be pronounced at the time of slaughtering.>?
The Fuqaha’ state the following in relation to the laws of zasmiyab:
a) The slaughterer has to recite the zasmiyah. The tasmiyah cannot be written anywhere or played
on a tape. Many mechanical slaughter plants use a written fasmiyah or a tape recorded with

the recitation of the zasmiyah. A slaughter processed through such a plant will be unlawful to
consume. The zasmiyah must be administered by the human slaughterer.5
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b) The fasmiyah must be pure dhikr- free of any meaning denoting a du'a’5*

c) Itis permissible to pronounce the fasmiyab in a language other than Arabic.>

d) The name of Allah must be said independently. Not even in the name of the Prophet
salallahu alaihi wasallam should be mentioned in the same breath.5°
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e) The fasmiyah must be purely to pronounce the name of Allah without any ulterior motive like
dn'a’>7

f) In a voluntary slaughter (&, 3K0)), the zasmiyah is administered on the animal. In an
emergency slaughter (&, Lo 5€11) , the Zasmiyah takes place on the weapon.>

So in an emergency slaughter, whichever animal is hit with a bullet, that animal will be
deemed lawful. In a voluntary slaughter, only that animal upon which the zasmiyah was
administered specifically will be regarded to be permissible. Hence, even if a person changes
the knife he uses, it will not make a difference as the animal has been administered with the
tasmiyah.

The slaughterer must issue the Zasmiyah upon the specific animal he is about to slaughter.>
The tasmiyah must be administered on each and every animal individually in the scenario
where animals are cut one after another. ¢
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In fact, the Fugaha’ are so sensitive to this that they state if a person happened to gaze at his
flock of sheep and recited the tasmiyah, he then selected one sheep and slaughtered it, the
specific animal he slaughtered will be unlawful to consume.!

Imam Burhan al-deen rahimahullah states that if a person intends to slaughter multiple
animals not simultaneously, then the Zasmiyah administered on the first animal will not suffice
for the rest of the animals.%?

In the machine slaughter process, no specific animal is specified at the time of slaughter. The
workers at the plant have hundreds of chicken in front of them. It is very difficult to single out
each and every chicken with the fasmiyab at the time of the slaughter due to the speed of the process
and the number of chickens passing by. Thus, it is very likely many chickens will be slaughtered
without the fasmiyah being recited upon them in the machine slaughter process. This will render all
such animals as unlawful. If this is the case with 50% of the animals or more, all the slaughtered
meat will be unlawful to consume.%?

Thus, in a mechanical slaughter, it is very difficult to have the tasmiyah administered on every
individual chicken.
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4. The delay between the tasmiyah and the slaughter (dhabh)

The time of pronouncing the fasmiyah is at the time of slaughtering the animal.®* If the
pronunciation of the zasmiyah is not followed immediately by the slaughtering of the animal, the
animal will be deemed unlawful.®> The Fugaba’ have permitted only a short interval between the
pronunciation of fasmiyah and slaughter based on necessity. The contemporary Fugaha’ state that a
duration of half a minute to a minute between the pronunciation of the fasmiyah and the slaughter
will be overlooked.®¢

To demonstrate the shortness of the window of opportunity, the Fugaha’ put forth an example of a
slaughterer who is on the verge of slaughtering an animal and recites the fasmiyah. Thereafter he
drinks water, or responds to somebody calling him or takes hold of a knife. Subsequently he
slaughters the animal. Upon this the Fugaha’ mention that if these actions were for a short period
of time, then the fasmiyah recited prior to these actions will suffice. If however, the slaughterer had
a discussion with another person after reciting the zasmiyah, or he sharpened the blade of the knife
or he challenged the animal to the ground after it was standing, the fasmiyah recited prior to these
actions will not suffice due to the interval between the recitation of the fasmiyah and the slaughtering
of the animal.®’

In the mechanical slaughter process, thousands of animals are slaughtered every day. The machine
is switched on with the fasmiyah at the beginning of the day. The machine keeps slaughtering
animals the whole day. Hence, the animals slaughtered during the course of the day are hours apart
from the recitation of the zasmiyah. Therefore, in any mechanical slaughter where there is an interval
between the slaughter and the Zasmiyab, the slaughtered animals will be unlawful to consume.
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5. Can the function of the automated mechanical knife be attributed to the operator?

The Fugaha’ state that for a slaughter to be valid, it is a pre-requisite that the influence, authority,
power, pressure and strength in a slaughter be that of the human slaughterer.68

There is a difference of opinion amongst contemporary scholars in respect to whom the automated
mechanical knife is attributed to?

Opinion 1:

Hadhrat Mufti Mahmood Sahib rahimahullah of Pakistan opines that the operator of the machine
only lifts the barrier (gL ) which inhibits the supply of electricity into machine. He does not play

any active role in the slaughter per se.

By pressing the button to activate the machine, one is reconnecting the electricity to the machine
which was temporarily disconnected. In reality, it is the electricity which is bringing the machine
into motion. It is the influence, power and strength of the electricity which is governing the
slaughter. Hence, when the strength and power (&2 55) behind the slaughter is the electricity and

not the one activating the machine, the slaughtering will be attributed to the electricity and not the
human operator.®

The scholars who are of this opinion state that the mechanical slaughter process is similar to a non-
Muslim who holds a knife in his hand. Person X comes and holds the hand of the non-Muslim. A
Muslim thereafter comes, recites the fasmiyah and releases the hand of the non-Muslim from the
grasp of the person X. As the hand of the non-Muslim slaughterer is released, he slaughters the
animal. Will such a slaughter be permissible?

In the above example, the Muslim played the role of removing the barrier (gb ) The one who

did the actual slaughtering was the non-Muslim. It was his strength and pressure which did the
actual slicing and slaughtering of the animal. Therefore, such a slaughter will be impermissible as
the act of slaughtering in such a scenario is clearly the non-Muslim’s.

Another example given by the scholars of this opinion is of a rope attached with a knife suspended
from the ceiling above an animal’s throat. A Muslim recites the zasmiyah and cuts the rope. The
rope due to its weight comes crashing down towards the animal. Will such a slaughter be
permissible? Theses scholars state that the Muslim was again playing the role of removing the
obstruction (b &) which was the suspension of the rope. It was the weight which actually brought

speed and power into the knife. Therefore, such a slaughter will be impermissible.
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Another point raised by these scholars is that in a mechanical slaughter, even if we consider the act
of slaughtering to be the action of the Muslim slaughterer, his involvement in the slaughter is
limited only for the short period of pressing the button. When the actual slaughter is taking place,
he is not involved at all.

Therefore, according to these scholars, a machine slaughter can never be permissible as the act of
slaughter will always be attributed to the electricity and not the Muslim slaughterer.

Opinion 2:

Mufti Rasheed Ahmed Sahib Rahimahullah states that the activating of the machine is not removing
the obstruction (du 8)). He is of the view that when one presses the button to operate the

slaughtering machine, he joins two pieces of metal together which allows the electricity to flow and
give birth to motion in the slaughtering machine. Hence, this is known as
7 ) é.’)j\ 4l Jla;\- administering the tool of slaughter upon the animal.

He further adds that there is a clear difference between é&\ ® and dauly Jla)as the first is sp Ll pluc)
and the second is p.u&\ sl#l.  In other words, when there is dLU & whatever is present is being
removed- here the barrier is being removed. Whereas in dauy Jla), something is being originated- a

connection is being brought into existence.

A barrier (éu) will be considered to exist when a cause (cuw) is present but it is inhibited from

influencing and exhibiting its affect due to the presence of a barrier (gb)-

The example of this is when a knife is attached to a rope and suspended from a ceiling; the cause
(cuw) is the weight of the knife which is present, but the barrier is the rope preventing the knife’s

weight from showing it’s influence of falling onto the ground. Hence, in this scenario you can say
there is a barrier preventing the knife to fall.

However, this example cannot be used to as an analogy for the mechanical slaughter process. In
the mechanical slaughter method, there is no path for the electricity to flow as the two metal ends
are not meeting one another. They only fuse together when the button is pressed. The cause (cuw)

— the meeting of the two metal ends only materialises with the pressing of the operating switch.

Therefore, as a barrier can only be considered when there is a cause present, and no cause is present
in the mechanical slaughter process, thus there is no barrier. As a result, this reasoning will not

apply.

Another example of this is if there is a fire which is travelling on the ground but a piece of metal is
blocking the path of the fire. The piece of metal will be regarded as a barrier (C"Lo). Moving this
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piece of metal would be regarded as gl g Whereas, if a piece of metal was not blocking the way

but instead there was no fuel on the ground for the fire to consume and move forward, then this is
not regarded as gl instead this will be i plusl — nothing to induce the fire to proceed. If a

person then places some fuel for the fire to proceed further, then this will not be du & instead this

will be Jaa\ 3,2l — direct inducing.

In the same manner, when a person switches the machine on; he is directly inducing the slaughter as
he is the causing the electricity to flow across to the rotating blades which slaughters the animal.

Opinion 3:

) K Gl il A e
When the direct pursuant (person who is directly involved) and the means come together, the ruling will be attributed
to the direct pursuant.””

Based on the above principle, Mufti Khalid Saifullah Daamat Barakatuhum states that the direct
pursuant (Ul is the electric current which is lifeless. Therefore, it is not possible to ascribe the

ruling to the electric current. As a result, the ruling will be ascribed to the human being who is the

)71

6. The passage of chickens through hot water after slaughtering

The last issue related to the mechanical slaughter process is the issue of the chickens passing
through hot water after the slaughtering. After passing through the rotating blade, the chickens are
brought to a zone where hot water is released from above in order to remove their feathers. There
are two possible issues of contention related to this hot water:

1. When the throat of the chicken is not cut by the rotating blade in a manner which is acceptable
in Islamic law, then when it is brought to the area where it will be immersed in hot water it will
still have some life left in it. Thus, it is not far-fetched for such a chicken to die because of the
heat of the water, making it unlawful to consume.

. Some object to this method of slaughter because the animal is submersed in the hot water before
all the impurities and filth are removed from the stomach of the chicken. Therefore, there is a
possibility that these impurities and filth will sometimes seep through and penetrate the meat of
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the animal because of the boiling temperature of the water. The scholars of Figh have said that
such a chicken is definitely unlawful to consume. Itis mentioned in ad-Durr al-Mukhtar,

“The same law will apply to a chicken which is placed in water in order to remove its feathers
before it is cleaned.””> Ibn Abidin says in his commentary,

“Ibn al-Humam says that this animal can never become lawful, but there is a narration from Imam
Abu Yusuf saying that it is lawful. The cause for this animal becoming unlawful — Allah knows
best- is the impurities being absorbed by the meat due to the boiling temperature of the water.””?

However, this last objection can only apply where the temperature of the water reaches boiling
point. In many abattoirs, the temperature of the water does not reach boiling point. The
temperature is far below 100 degrees Celsius. Furthermore, the chicken only remains in this hot
water for a few minutes, and this is not long enough for the meat to absorb the impurities.

The scholars who hold the view that the chicken becomes unlawful have based their ruling on the
fact that the temperature of the water reaches boiling point and the chicken stays in the water long
enough for the meat to absorb the impurities. Ibn Abidin says after mentioning this ruling,

“Based on this principle, it has become famous that the Samit meat of Egypt is unlawful. However,
this will only be the case if the meat is kept in the boiling water for such a period of time in which
the impurities normally seep through and penetrate the inside of the meat. This does not occur in
the Samit meat because the water which is used to cook this meat does not reach boiling point and
the animal is only kept in the water long enough for the heat to reach the outer skin in order to
dilate the pores of the wool. If the animal is left in the water longer, it would become difficult to
remove the hair.”7*

Conclusion:

The question and answer reflect multiple issues of concern with the conventional mechanical
slaughter procedure. Even if one angle is modified and customised to Sharr’ah standards, others are
left requiring urgent attention. Therefore, as a whole, the mechanical slaughter process is not
permissible unless the following issues are reviewed and adjusted to meet Sharr’ah standards:
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1) The throat is cut correctly with the necessary veins cut each time.

2) The animal dies as a result of the vessels being cut and not as a result from a strike from the
back.

3) Each and every animal is singled out with the fasmzyab.

4) The tasmiyah is administered by the slaughterer himself and not played on a tape or written
somewhere.

5) The slaughter follows the fasmiyah without the intervention of a long pause.

6) The issue of whether the functioning of the machine can be attributed to the human or not is a
critical point of consideration. Whilst some scholars affirm that the functioning of the machine
can be attributed to the human slaughterer, others disagree. This leads us to the issue of
difference of opinion among the Muftis.

Hadhrat Mufti Ebrahim Desai Sahib’s personal opinion is that machine slaughter is not permissible
in the current setup. His view is that manual slaughter can be very efficient and the production can
meet the current global demand if organised and configured accurately. Many slaughterhouses in
South Africa and other parts of the world are proofs that manual hand slaughter can be very
efficient if structured properly. This view is also endorsed by Hadhrat Mufti Taqi Sahib Daamat
Barakatuhum.”

And Allah Ta’ala Knows Best

Mawlana Faraz ibn Adam
Student Darul Iftaa
Leicester, United Kingdom

Checked and Approved by,
Mufti Ebrahim Desai.
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